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B cTaTbe uccneaytoTcs TIOPKMU3Mbl B OCTPOBHbIX roBopax CeBepHoro MpryepHOMOpbS, ONpeaensitoTcs A3blKU-MCTou-
HVKW (Ha MaTepuarne STHUYECKUX Tamr) U A3bIKU-NOCPERHUKMA, MPY MOMOLLM KOTOPbIX Npoun3oLwria anddyaus n gucnepcust

B A3bIK-PELUNTNUNEHT.

KnioueBble cnosa: akKynbtypauud, OeHOTaTUBHOE N KOHHOTAaTMBHOE 3HaYeHWe, A3blK-NOCpPeaHUK, A3bIK-MCTOYHUK,

Tamra, auddysus, aucnepcms.

KaipxaHoB A., Bonapikosa A. TUCAYONITTA HABKOJIO YOPHOIO MOPA (TIOPKI3MM B OCTPIBHUX

AIANEKTAX TA ETHIMHUX TAMIAX)

Y cTatTi JOCRioXKYTbCSA THOPKI3MKU B OCTPiIBHMX roBopax [iBHiYHOro MpryopHOMOp’s, BUHAYAKTLCS MOBU-IxXepena
(Ha maTepiani eTHIYHKX Tamr) i MOBW-NOCEPESHMKM, 32 LOMOMOTIOH0 SIKUX Bigbynacs audysis 1 aucnepcist B MOBY-peLIMMieHT.
KniovoBi cnoBa: akyneTypalisi, AEHOTATUBHE | KOHOTATMBHE 3HAYEHHS, MOBA-NOCEPESHMK, MOBa-MKEPENO, Tamra,

andysia, gucnepcis.

In October 2011, at the Second International
Karpenkovsky readings at the Odessa National
University after I.I. Mechnikov, I received a gift
from Y.N. Stepanov a fundamental work of the
scientists authoring team of the Russian lan-
guage Department — a two-volume “Dictionary
of Russian dialects of Odessa region”, published
in 2000-2001, in “Astroprint” publishing house
edited by Corresponding Member of the National
Academy of Sciences of Ukraine Y.A. Karpenko
at the expense of a Japanese professor Susumu
Uemura [10].

Analysis of vocabulary entries of both vol-
umes showed that there are many Turkisms in
the dictionary, most of which are not included
in other explanatory dictionaries of Russian dia-
lects, despite an adequate development of these
words in everyday speech of Russian village res-
idents of Odessa region.

Modern science knows that even at the turn
of two eras the northern Black Sea region was
under the power of Scythian tribal alliances. It
is believed that the word “Scythian” (Zxv6nc)
was “invented by the Greeks to designate all
nomads, regardless of their ethnic origin (Scythi-

an=barbarian)” [16, p.122]. Z. Gasanov believes
that this understanding is based on the writings
of Herodotus [17]. However, in the Assyrian
sources and the Genesis there is mentioned an
ethnonym “guz”, so the word “Scythian” is not
a false word, introduced by the ancient Greeks,
but the name of a certain union of tribes. In addi-
tion, Herodotus refers to the works of his pre-
decessors, such as the writings of Aristeas. Aris-
teas says that the Scythians had to retreat in the
fight against Issedonians and, ended up within
the lands of the Cimmerians, seized their posses-
sions [17, IV, 16]. Z. Gasanov believes that the
best option to read the word “skiff” as “skuzes”.
He also believes that there is another option: by
the Assyrian and Babylonian sources “ashguz”
[16, p. 124]. 1. Diyakonov identifies the word
“skiff” and the Assyrian word “ishkuzay”. He
offers a version: in Oriental sources the Scyth-
ians were called “ash-guzai, as-guzan™ [18]. It
is known that in the ancient Turkic language a
lexeme “ash” has the following meanings: “to
cross, to move, to overcome, to shift” [2, p. 62].
Indeed, “The monument in honor of Kiil-Tegin”
provides information on “ashkyrgyz” people.
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Then it turns out that the Ashguz are the Guz
people, who managed to cross the mountains,
that is, overcame any hills and ended up in the
Northern Black Sea region and within Transcau-
casia, and then some part of the Guz were within
the Crimea, and even moved to Asia Minor.

L.M. Dyakonov’s and Z.Gasanov’s reasoning can
be confirmed by the analysis of tamga signs of Bos-
porus Kingdom. Here is a complicated tamga of one
of the Bosporus kings, Sauromates II [14]. 1‘§f

This tamga consists of 3 simple ones 1. Y
There is met a close talass runa— Y ¥

2. © There is an identical ancient Turkic
(according to E. Triyarsky), Ossetic, Mongo-
lian (according to H. Pearl), Crimean from
Yevpatoriya, Kazakh and Nogai (according to
V. Philonenko) tamga [19]. 3. In addition, the
following tamga Y can be marked out; it des-
ignates “Chomich” (“spoon”). Another com-
plicated tamga = also consists of three parts.
But the tamga of Sauromates II is identical to
the following “‘sarmat” signs: 12!’ (14); ¥ (15)
(according to Y. Solomonik). So, the simple
tamgas show us what ethnical groups and tribes
inhabited within the Northen Black Sea region.
By the way, this tamga () is called “khalka”
(“circle”). It was found in Asanchi and Omurchi
in Romania. It is met almost throughout the all
Great Steppe: the Nogais, the Kazakh zhuzes,
the Karakalpaks, the Kyrgyz, the Turkmen, the
Bashkirs, the Magyars, the Mongols, and the
Crimean Tatars. So, the tamga of Sauromates II
shows that the population of Bosporus was very
colorful in its ethnic composition.

Here is historical information. Sauromates II
ruled Bosporus in 174/157-210/211 AD. During
his reign, he was able to win over the Scythian
kingdom (about 193 AD), and conquered the
Scythians of the Crimea, and joined mountainous
Crimea to his state, that is populated by the
Taurs. In addition, the Bosporus fleet managed to
neutralize the pirates into the Black Sea, which
contributed to the development of trade with the
cities of the South Black Sea [21]. In order to
unite all ethnic groups into a powerful integrity to
resist the aggression of the Great Roman Empire,
an analyzed complex tamga was created at Sau-
romates’s Il dictation, which served as a symbol
of unity of Bosporus peoples. I. Sventsitskaya
indicates that “Ethnic differences in Bosporus
kingdom were very strong. Along with the Greeks
there were the Scythians (the tribes speaking in
the language of Iranian branch of Indo-European
family <...>, as well as the Taurs in the Crimea),

the Meotians, the Cinds at the Azov Sea and the
Kuban area, probably related to later Abkhaz-
ian-Circassian peoples” [22, p. 349]. That was
the position of the official Soviet historical sci-
ence in the recent past that with all the forces was
fighting with Pan-Turkism. According to them,
there were not any Turkic-speaking tribes in the
northern Black Sea region, but there were small
disparate ethnic groups of non-Turkic origin.
However, a complex tamga of Sauromates II
indicates completely different evidence, that the
northern Black Sea region was anyway inhabited
by numerous Turkic tribal unions.

At the beginning of 3 century AD this region
becomes dependent to the Hun confederation
that incorporated both the Ostrogoths, and the
Antes. In the VI-VIII centuries AD these lands
were included in the Great Turkic khanate. In
the XI century, this vast territory became part of
the Western Dasht-i-Kipchak. The Eastern Slavs
called the dwellers of steppes as the Polovt-
sians, and the Europeans — as the Kumans. In
the XIII century, these lands were conquered by
Batu and Munch, and became part of the Golden
Horde. It is this land that the northern branch of
the Silk Road passed through. Along this trade
route there appeared settlements, where radhan-
ite-merchants brought their goods, moving to the
east coast of the Crimea, to the capital of West
Dasht-i-Kipchak city Sugdag (modern Sudak)
[1]. There were carried out foreign-Slavic lan-
guage relations, including the Slavic-Turkic.
The materials of analyzed vocabulary reflect the
rudiments of those relations that characterize the
old investigation and consequences of ancient
acculturation. This process was a long and con-
stant, permanently lasting for 14 centuries. This
is also indicated by the authors of modern “Ideo-
graphical dictionary of Turkisms in Russian lan-
guage”. [8] Turkic words penetrated not only into
Slavonic, but also in other languages (e. g. the
languages of Romano-Germanic super-ethnos),
though it occurred in different historical periods.

Numerous Turkic tribes were living within
the territory of the Northern Black Sea region in
ancient times, in the early and late Middle Ages.
This is evidenced by a tamga of a peculiar Turkic
clan, found in ancient tombs in the Crimea,
Romania and the Northern Black Sea region.
Let us note that these are simple tamgas (base),
which are considered to be the most ancient in
origin. It is them that symbolized a totem animal,
which was a mythical ancestor of a clan or tribe.

So, tamga | is met almost throughout the
territory of the forest-steppe zone of the Great
Steppe, from the big bend Yashil Ugyuz and
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to the eastern spurs of the Carpathians. This
tamga belonged to Kazakh tribes: Dulats, Baiuly
(Thana, Kyzylkurt), and Kozha. It was discov-
ered, for example, in kabristane (cemetery)
from Omurchi (Romania) and in the tombs of
Yevpatoria (Gezlev) [14]. In addition, this tamga
was widespread among Oguz tribes (bayati) in
the Crimea, and in Kosho-Tsaidam among the
ancient Turks of the VI-VIII centuries.

The tamga O belonged to the Magyars, the
ancient inhabitants of Omurchi, in Yevpatoriya
and in the south of modern Kazakhstan.

The tamga 4 belonged to the Yenisei Kyrgyz,
as well as to tribal alliances of the Northern Black
Sea region.

Two tamgas Y A belonged to the tribes of the
Talas valley, Orkhon, Yenisei and the Northern
Black Sea region.

The tamga X belonged to the residents of
Talas, Yenisei, Orkhon, Yevpatoriya. In addi-
tion, they are found in Hungary lands and within
the territory of the Northern Black Sea region.
And this number could be continued, but a rigid
framework of the article does not allow us to go
beyond our presentation [15].

Lexical Turkisms of an analyzed dictionary
reflect ancient period of acculturation of Slav-
ic-Turkic language relations. As far back as in
Chinese chronicles we find the first mention of
a powerful tribal alliance of the Antes, settled in
the western spurs of the Tian Shan [1]. Turkic
tribal unions inhabited nearby the Antes. We,
subjecting the works of ancient authors — Aris-
tophanes, Pliny, Ptolemy and Mila to exami-
nation, determined that Turkic-speaking tribal
alliances included the Koms (Cumans, Comans,
Khoamans) [5]. Apparently, in this terra interium
there was laid the beginning of acculturation
between the speakers of Proto-Slavic language
and the language of the ancient Oguz-Kipchak
tribal alliances. So, G. Rakhimzhanova, analyzing
the works of Y. Kurilovich and M. Kokobayev,
writes that the Slavic word #tyn was borrowed by
the Ostrogoths until 2 century AD [9, p. 34-35].
Compare, in the “Dictionary of Russian dialects
of Odessa region” [hereinafter - DRDOR]. #&yn —
“fence of reeds, branches” (Vasilievka village,
Trotskoye village, Mirnoye village, Nikolaevka
village, Russkaya Ivanovka village) [10, Vol. 2,
p. 232]. Apparently, the word tyn was borrowed
from the ancient Turkic language, as later it
underwent a semantic shift in the language and
acquired a metaphorical meaning — “to calm
down, to take arest” [2, p. 567]. It is also common
in Arkhangelsk, Olonetskih, Vyatskih dialects, in
Cossacks dialects of Gorkaya liniya.

The word kut of the carriers of Odessa Russian
dialects has two meanings: “1) Corner, angle.
2) An honorable place at home, a red corner”
[10, Vol. 1, p. 276]. In the Cossack hut in Gorkaya
Liniya at the entrance, usually on the left, there is a
big stove, the mouth of which to the front wall. The
space between the mouth of a stove and the front
wall is called kut. Kut is usually lightened by two
windows: the side, from the street, and the front
window. The word kut is widespread in modern
Vologda, Yaroslavl, Perm, Arkhangelsk (kut) and
Siberian dialects; in Cherepovets, Don (kutok)
and Russian dialects in Lithuania (kut). This
lexeme represents a corner at all; in Tula — a holy
corner in the house, and in Odessa — a red corner
[6, p. 147—-148]. This lexeme and its concept
were borrowed from the Turkic not only Slavic.
Semantic tracing of the word is found in some
middle Greek words, for example, kantos (“angle
of an eye”). Apparently, this is a consequence of
acculturation in the times of the Turkic khanate
(VI-VII centuries AD) or in an earlier era of
the Hun confederation, when in the IV century
AD Turkic-speaking peoples (the Huns and the
Dinlins-Kipchaks) together with the Antes and
the Ostrogoths were on the borders and within
the Eastern and Western Roman Empire. During
this period, the whole forest-steppe of Eurasia
was ruled by the Nomads: from the great bend
Yashil-ugyuz (Great Yellow River) in the East
to Bosporus and Catalaunian fields of Western
Europe [1].

The proto-Turkic language had several homo-
nyms of qut. The first set of the word — “soul; life
force; spirit” [2, p. 471]. For example, a text extrac-
tion from “The Legends of Oguz-Kagan” (the mon-
ument of the XIII century, stored in the National
Library in Paris, the collection of Paul Pelliot):
“MeH cenee baurymHbl KymymHol Oepe meH — ‘I give
you my head, [and] my soul”. Kut is found in a pair
combination — qut-vax$ik, meaning “spirit; myth-
ical creature”. Compare this combination in the text
from the “Big hymn in honor of Mani”, kept in the
Berlin collection by A.Lekok “yemyrnxu anmuinkor
MEHSPUNAPHUH OHSU, OHeU KYM BAXUIUKIAPHbIH
yemanzyn menepudem Kyunspu — ‘let divine forces
raise over and under the gods and all spirits’.”” In
ancient Kipchak, Kyrgyz and Kazakh languages
the word kut has a denotative meaning — ‘to guard,
protect’, fixed in “Codex comanicus” [13]. Appar-
ently, during the proto-Turkic era a substantive kut
meant any ritual object, performing the function of
a talisman.

Now let us consider the second set of meanings
of a lexeme kut — “happiness, blessing, grace, well-
being; fortune, success; happy lot” [2, p. 471]. In
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the ancient “Book of revelation and reasoning” of
the X century [7], we find the following: “xopxma
memuwt Kym oepeeti men memuus — He said: Do
not be afraid! I will give [you] grace”. In addition,
in the sutra of “Golden brilliance” we find a com-
bination of lexemes: qut golunc (“prayer’) and qut
golunmagq (relig. “striving for bliss”). Probably, in
the ancient Turkic language we have a semantic
tracing from Sanskrit - pranidhana (“aspiration to
sacral bliss”).

Thus, linguistic comparisons enable us to make
the following generalizations. In the times of Turkic
khanate (VI-VIII c.) a lexeme — kut was borrowed
by the Antes. They used it in a sacral practice to
appease, soothe the souls of dead ancestors, and to
do that they did not only prepare a special room
in the house kut (kut, kutok), but also made a spe-
cial ritual dish — kutya — from rice or other cereals,
mixing with raisins, honey, and then had it at funeral
repast. By the way, we do not agree with Charles
du Cange’s opinion and those of his ilk, that a
lexeme kut was borrowed by the Slavs from the
Byzantine language — koxxio (“beans”) or koxKkog
(“grain”). It is difficult to explain the laws of pho-
netic transition of the sound [k] into [t]. In fact, the
sound [k] would be [ch], but this did not happen,
because this lexeme represents the oldest relations
of proto-Slavs with Turkic peoples (Komans) at the
turn of two eras, when, for example, the Antes were
on their “first” ancestral home in western spurs of
the Tian Shan. In the pre-Christian period in Slavic
dwellings kut is a holy (red) corner, which stores
the life-force, isomorphically associated with
pagan deities, and a place in the house where the
whole multigenerational family come together to
gain grace. Heavenly grace, happiness, wellbeing
penetrate into Kut through lighting from the street
and farmstead. After 988 the concept of opposition
“Tengri-Umai — Bielbogh — Ak Kudai (Svarog,
Dazhbog) — Mother-earth (Chernobog — Kara
Kudai)” was exposed to the ruthless annihilation,
and the resulting gap was gradually filled with cat-
egorical world religions - Islam and Christianity.

Thus, in the proto-Turkic mythology kut is a
supernatural life force. This force had to be begged
for from the upper tier of Tengri deities (Svarog
and Dazhbog) and the deities of middle world (ani-
mistic and pantheistic spirits - Ydyk Yer-Sub). Kut
is a place in Cossacks’s dwelling and a talisman of
family wellbeing (a holy corner) as well, and with
the help of kutya they wanted to protect themselves
from disease, and from death, which could send the
souls of dead ancestors.

Turkisms-locatives zan and maiioan are used
frequently in the northern Black Sea region. In
DRDOR thewordzan (“field”’)hasawidespreaduse

in the villages of Odessa region [ 10, vol. 1, p. 281].
In Kazakh language there are homonyms: alay -
1) “area; small area”; 2) doubt in the heart, anxiety,
concern” [4, p. 46]. The residents of Russian and
Ukrainian villages in Odessa region use the word
maioan to designate a “square”. This Turkism
entered the Ukrainian literary language [10, vol. 1,
p. 294]. Vasmer M. and Radloff W. indicate that
this lexeme is taken from Kipchak language
and has the meaning — “a smooth, empty place”
(mddan; maidan) [11, vol. 2, p. 559; 13].

There were developed three different opinions
with regard to an origin of the word mazazun.
Some scientists believe that it came through
German mediation (Magasin) from the French
language (magasin). The others point to a Dutch
origin: magazijn (magazeya) [11, vol. 2, p. 554—
555]. F. Mikloshich believes that this word was
initially understood by the Romanic and Ger-
manic languages from the ancient Turkic language
(mayaz) [12]. Thus, into the Slavic languages it
gets from Turkish by French and German medi-
ation. It is possible that the process of adoption
took place in parallel; because today it is diffi-
cult to overcome the phenomenon of range aber-
ration in this matter. In Russian dialectal speech
of the inhabitants of the Odessa region villages a
word maeaszun means: 1) “storage, grain storage
room”; 2) “honeycomb” [10, vol. 1, p. 293].

The word 6duika with a stress on the first syl-
lable is used, apparently, only by the Russians
of Northern Black Sea region in the meinings:
1) “cellar add-on”; 2) “vault”; 3) “summer kitchen”
[10, vol. 1, p. 33-34]. In Russian dialects a word
bawxa appeared from Kipchak bas — “head”. This
was due to frequent commercial transactions when
buying cattle (Baska kanca beriipcin? — How
much do you ask for head?) [11, vol. 1, p. 139].

Turkisms, naming objects that were used by
the Slavs during trade relationships indicate pri-
marily on existing economic relations between
the Slavs and Turks. Borrowing the words of
superconcept “man”, denoting qualities, condi-
tion and human behavior, social relationships,
show, above all, the acculturation process that
occurred between the Slavic and Turkic peoples
in a close proximity or cohabitation.

In DRDOR there are given Turkisms: 6aiibax,
batineix, Oacmprok, Oenvbek, kabanuxa and
others. Let us compare. In the Odessa region
Russian dialects there are homonyms éaitédx:
1.“A lazy man”. 2.“a paddle” [10, vol. 1, p. 23].
In Karaite language baidbax — “a steppe marmot,
sloth (bad)”; in Kipchak bajbak — “a marmot”.
M. Vasmer believes that the meaning of “lazy”
is earlier than “a marmot”, a zoonym is sec-
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ondary and formed on the basis of a metaphor
[11, vol. 1, p. 107]. Paiineik — 1) “forced labor,
duty”; 2) “obligation” [10, vol. 1, p. 24]. In
Kazakh the word 6aiineix has polysemantic. Its
figurative meanings — “wealth; state”; “prop-
erty” [4, p. 114]. Denotative meaning underwent
annihilation; there were saved meanings formed
due to semantic shift. Apparently, the carriers
of Odessa Russian dialect managed to keep
its meaning lost in modern Turkic languages.
Baiicmprok (6aiicmpyk, 6acmpiox)—“Ukrainian,
degenerate; illegitimate child” [10, vol. 1, p. 24].
A related word occurs in Polish — bastard, —
where it was borrowed from the Middle High
Germanic dialect— Bastard [11, vol. 1, p. 132]. In
Odessa Russian dialectal speech under the influ-
ence of metaphorization, the word 6aiicmprox
(baticmpyx, 6acmprox) acquired an additional
terminological meaning — “maize’s stepson”. So,
the villagers of Demidovo of Berezovsky district
say: “V kykypy3zvt mpu paza na nemo éaiicmpyku
obnamwvigaroms” [10, vol. 1, p. 24]. Compare,
in Kazakh language the meaning of a lexeme
bacmuipy — “nipping smb., smth.” [4, p. 128].
It is “nipping” that is a “grain of first meaning”
(concept) of Ukrainian and Russian dialect word
oaticmprok (baiicmpyx, bacmpiox). benvoéx — “a
fool, blockhead” [10, vol. 1, p. 36]. Perhaps this
word is derived from Kipchak bilmés “he will not
know” (< bilmé&k) [11, vol. 2, p. 149]. Kabanuxa
“a fat woman” [10, vol. 1, p. 246]. Derived from
the word xkaban, which in turn came from Kip-
chak, where xkaban — “a wild boar, (wild) pig,
hog”, as well as “stack, rick” [11, vol. 2, p. 149].

The Turkisms discussed in the previous par-
agraph are used in live speech of the Russians
of Black Sea region, showing bygone traces of
ancient acculturation. These words are entered
into the flesh and blood of the Slavs and used for
pejorative assessment of human behavior within
the opposition “good — bad”.

Now let us look at the Turkisms in the analyzed
dictionary designating everyday objects. Some
of these words are missing in the “Dictionary
of Russian folk dialects”, as used locally only
by the Russians of Odessa region. baodii — “a
wooden peg on a boat board for fastening a rope”
[10, vol. 1, p. 20]. There is no a word with such
a meaning in Turkic languages. bapdn — “‘shaft;
drum” [10, vol. 1, p. 28]. This word is used with
this meaning throughout the Russian villages of
Odessa region. It is interesting, that M. Musa-
tayeva and L. Shelyakhovskaya [8, p. 136]
noted two meanings of a word 6apan: 1) “a
male sheep”; 2) “an ancient battering tool, ram”.
bawimapmak “thick wooden pitchforks”

[10, vol. 1, p. 34]. This word is in use only in
the rural areas of Odessa region. In the “Dic-
tionary of Russian folk dialects” it is not
fixed. It is a compound word, formed by com-
bining Kipchak words bas / 6aw (“head”) and
tarmaq / mapmax (“oftshoot”). This original tool
is designed for gathering ears during threshing.
Caman—“claymortarwithanadmixtureofcutstraw”
[10, vol. 2, p. 152]. The word is spread outside
the Northern Black Sea region and designates
dried bricks made of clay mortar with straw
addition. Borrowed from Kipchak language
in which saman — “straw” [11, vol. 3, p. 552].
Yymuuxa — “ladle, skimmer” [10, vol. 2, p. 279].
Formed from uym “scoop, dipper”, first fixed
in ancient literacy in 1328. In Kipchak lan-
guage ¢omic — “skimmer” [11, vol. 4, p. 381]
used for kneading and pouring koumiss. Let
us note that yymuuka is also used today by the
sailors of the Black Sea Fleet as a ladle, skimmer
for pouring food into aluminum bowls. Let us
note that “womuua” (“spoon”) was indicated with
a special sign-tamga: $$7% ¥ 9Fs-.

Thesetamgas are found in Omurchi (Romania).
There is a high frequence of use in the area. Imre
Baski shows in his study that this mark is fixed
at a cemetery in Omurchi 7 times. The same sign
is found in Yevpatoriya, in the Crimea, as well as
Hungary lands and Mongolia [15].

Kuniim — “carpet” [10, vol. 1, p. 258]. Com-
pare: xinem in Kazakh language — “a fleecy
carpet” [11, p. 423]. Bawmaxu — ‘slippers”
[10, vol. 1, p. 34]. Borrowed from Turkish,
Chagatai languages: basSmak — “shoe, sole”. The
frequency of the lexeme in Russian language has
been increasing since the XVI century. This word
is found in the inventory of the property of Ivan
the Terrible (1582) [11, vol. 1, p. 139]. Ka3dn —“a
large copper for cooking” [10, vol. 1, p. 248]. It
is found everywhere in Odessa region. Borrowed
into Russian from Kipchak: kazan — “cauldron”
[11, vol. 2, p. 159]. Kazdn — “utensils for cooking”
[10, vol. 1, p. 247]. This word with this meaning
is found only in Voznesenka Pervaya village of
Artsyzsky region. In Turkic languages, the word
is used for calling ancient Turkic title of supreme
power — Kayan. The word was borrowed into Old
Russian language during the era of Kievan Rus
(kaeanw), Khazaria and Byzantine Empire, into
middle Greek (yaydvog). A related word is pre-
served in Avar language — chacanus. However,
in Turkic language the title name was borrowed
from Chinese language: Ke (great) + kuan (ruler)
[11, vol. 2, p. 155]. Baxelp — “three-liter can”
[10, vol. 1,p. 25]. In one of Kipchak dialects
bagyr — “a bucket” [4, p. 117]. Apparently, here
the topic is about a copper bucket or a can.
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These and other Turkisms of the “Dictionary
of Russian dialects of Odessa region”, denoting
household goods, actively function in Russian dia-
lect speech of Odessa region.

Apart from the analyzed groups of Turk-
isms, in the lexicon of Russian dialects of Odessa
region there are Turkisms- phytonyms, used only
in the region of North-Western Black Sea Region.
Apnaymxka — “‘spring wheat cultivar” [10, vol.
1, p. 18], and light wheat cereal from its grains.
M. Vasmer fixes the word meaning apnaym with
a meaning “an Albanian”, pointing to Turkish
mediation in borrowing: arnaut. On the basis of
borrowed from Turkish apraym there is formed a
word apnaymka meaning “wheat grade with firm
seeds” [11, vol. 1, p. 88]. Vasmer also points out
that in the XVI century Ivan Peresvetov used a
toponym Ornyautskaya land. Kaédxk — “pumpkin”
[10, vol. 1, p. 246]. M. Vasmer used another
meaning, borrowed from Kipchak (kabak) — “type
of grass” [11, vol. 2, p. 148]. Kaeyn, kayn —““water-
melon” [10, vol. 1, p. 247]. It is believed that it is
borrowed from Kipchak and Turkish languages:
Kaun, Kavyn (“melon”). In Kipchak language it
means “watermelon, cantaloupe™[11,vol. 2, p. 154].
Kypaii — “weeds” [10, vol. 1, p. 274] from Kipchak
Kurai — “a plant Salsola cali” [11, vol. 2, p. 422],
prickly weeds that can grow in arid zone. These and
other phytonyms-Turkisms fixed in DRDOR, have
a high frequency of use in Russian dialectal speech
of Northern Black Sea region.

Unfortunately, it is impossible to describe all the-
matic groups of Turkisms represented in the “Dic-
tionary of Russian dialects of Odessa region”. It
seems necessary to extirpate the following thematic
groups of Turkisms out of this dictionary by con-
tinuous sampling: pragmatonyms (pakusa — “plum
vodka”, ayneyp — “wheat porridge”, 6acmp — “low-
grade sugar”, karapma — “mutton, stewed with hot
spices” and etc.).; zoonyms (moeap: 1) “a herd of
cows”, 2) “leather for shoes”’; madyn — “a group of
horses”; oyeair: 1) “bull-sire”, 2) figurative, “thun-
dercloud”, 4) “locomotive”; 6add — “pelican”, etc.);
clymatonyms (abasa — “‘south-east wind”) and
some other thematic groups.

In the present work we are focusing on: drawing
the attention of researchers to the problem of lin-
guistic acculturation that took place in ancient
times and the Middle Ages in the Northern Black
Sea region. The Slavs were between Turkish and
Crimean-Tatar language elements in the south and
Kipchak language in the north-east. It is here that
there was a specific Slavic-Turkic isogloss, oper-
ating in the conditions of active development of
mastering foreign words as a result of diffusion,
and then dispersion in the recipient language.

Many Turkisms mastered by the Slavic languages
in ancient and medieval times, today are perceived
by native Russian speakers, in particular, its island
dialects, as age-old.
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